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PREFACE.

THE ‘ Logic of Hegel’ is a name which may be given
to two separate books. One of these is the ‘Science
of Logic’ (Wissenschaft der Logik), first published in
three volumes (1812-1816), while its author was
schoolmaster at Niiremberg. A second edition was
on its way, when Hegel was suddenly cut off, after
revising the first volume only. In the *Secret of
Hegel,’ the earlier part of this Logic has been trans-
lated by Dr. Hutchison Stirling, with whose name
German philosophy is chiefly associated in this
country.

The other Logic, of which the present work is a
translation, forms the First Part in the ¢ Encyclopaedia
of the Philosophical Sciences’ The first edition of
the Encyclopaedia appeared at Heidelberg in 1817;
the second in 1827; and the third in 1830. It is
well to bear in mind that these dates take us back
forty or fifty years, to a time when modern science
and Inductive Logic had yet to win their laurels, and
when the world was in many ways different from what
it is now. The earliest edition of the Encyclopaedia
contained the pith of the system. The subsequent
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editions brought some new materials, mainly intended
. to smooth over and explain the transitions between
the various sections, and to answer the objections of
critics. The work contained a synopsis of philosophy
in the form of paragraphs, and was to be supplemented
by the viva voce remarks of the lecturer.

The present volume is translated from the edition
of 1843, forming the Sixth Volume in Hegel’s Collected
Works. It consists of two nearly equal portions. One
half, here printed in more open type, contains Hegel's
Encyclopaedia, with all the author’s own additions.
The first paragraph under each number marks the
earliest and simplest statement of the first edition.
The other half, here printed in closer type, is made up
of the notes taken in lecture by the editor (Henning)
and by Professors Hotho and Michelet. These notes
for the most part connect the several sections, rather
than explajn their statements. Their genuineness is
vouched for by their being almost verbally the same
with other parts of Hegel's own writings.

The difference between the two Logics lies mainly
in the greater minuteness and detail of the larger
work, and in the headings and arrangements of the
chapters. Several mathematical questions are dis-
cussed in the first volume of the larger Logic at a
disproportionate length: and in the second volume
of the same book the chapter headed ‘Phenomenon’
(Erscheinung) is differently divided from the method
adopted in the Encyclopaedia, and begins with ‘Ex-
istence.’”  These arrangements are followed in the
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modified versions of the Hegelian Logic which have
been made by Erdmann, K. Fischer, and Rosenkranz.

The ‘Science of Logic’ is undoubtedly the more
comprehensive and valuable work. Its length, how-
ever, makes the study of it a formidable undertaking.
Hegel, be it added, does not always render his theory
more obvious to apprehension by expanding it into its
details. To many eyes the depth only grows deeper,
and the subtlety more subtle, by this expansion.

The translation has tried to keep as closely as pos-
gsible to the meaning, without always adhering very
rigorously to the words of the original. It is, however,
much more literal in the later and systematic part,
than in the earlier chapters. '

The Prolegomena which precede the translation have
not been given in the hope or with the intention of
expounding the Hegelian system. They merely seek
to remove certain obstacles, and to render Hegel less
tantalizingly hard to those who approach him for the
first time. How far they will accomplish this, remains
to be seen.

OXFORD,
September, 1873.
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PROLEGOMENA.

CHAPTER L

WHY HEGEL IS HARD TO UNDERSTAND.

‘THE condemnation,” says Hegel, ¢ which a great man lays
‘upon the world, is to force it to explain him '’ The greatness
of Hegel, if it be measured by this standard, must be something
far above common. Interpreters of his system have contra-
dicted each other, almost as variously as the several com-
mentators on the Bible. He is claimed as their head by
widely different schools of thought, all of which appeal to him
as the original source of their line of argument. The Right
wing, and the Left, as well as the Centre, profess to be the
genuine descendants of the prophet, and to inherit the mantle
of his inspiration. If we believe one side, Hegel is only to
be rightly appreciated when we divest his teaching of every
shred of religion and orthodoxy which it retains. If we
believe another class of expositors, he was the champion of
Christianity. :

These contradictory views may be safely left to abolish each
other. But diversity of opinion on such topics is neither
unnatural, nor unusual. The meaning and the bearings of a
great event, or a great character, or a great work of reasoned
thought, will be estimated and explained in different ways,
according to the effect they produce on different minds, and
different levels of life and society. Those effects, perhaps, will

! Hegel’s Leben (Rosenkranz), p. §55.
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not present themselves in their true character, until long after
the original excitement has passed away. To some minds, the
chief value of the Hegelian system will lie in its vindication
of the truths of natural and revealed religion, and in the
agreement of the elaborate reasonings of the philosopher with
the simple aspirations of mankind towards higher things. To
others that system will have most interest as a philosophical
history of thought,—an exposition of that organic development
of reason, which underlies and constitutes all the varied and
complex movement of the world. To a third class, again, it
may seem at best an instrument or method of investigation,
stating the true law by which knowledge proceeds in its
endeavour to comprehend and assimilate existing nature.

‘While these various meanings may be given to the Hegelian
scheme of thought, the majority of the world either pronounce
Hegel to be altogether unintelligible, or banish him to the
limbo of @ priori thinkers,—that bourne from which no philoso-
pher returns. To argue with those who start from the latter
conviction would be an ungrateful, and probably a superfluous
task. Wisdom is justified, we may be sure, of all her children.
But it may be possible to admit the existence of difficulties,
and agree to some extent with those who complain that Hegel
is impenetrable and hard as adamant. There can be no doubt
of the forbidding aspect of the most prominent features in his
system. He is hard in himself, and his readers find him hard.
His style is not of the best, and to foreign eyes seems unequal.
At times he is eloquent, stirring, and striking : again his turns
are harsh, and his clauses tiresome to disentangle: and we are
always coming upon that childlikeness of literary manner,
which English taste fancies it can detect in some of the
greatest works of German genius. There are faults in Hegel,
which obscure his meaning: but more obstacles are due to
the nature of the work, and the pre-occupations of our minds.
There is something in him which fascinates the thinker, and
which inspires a sympathetic student with the vigour and
the hopefulness of the spring-time.
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Perhaps the main hindrance in the way of a clear vision
is the contrast which Hegelian philosophy offers to our ordinary
habits of mind. Generally speaking, we rest contented if we
can get tolerably near our object, and form a general picture
of it to set before our selves. It might almost be said that
we have never thought of such a thing as being in earnest
either with our words or with our thoughts. We get into
a way of speaking with an uncertain latitude of meaning,
and leave a good deal to the fellow-feeling of our hearers, who
are expected to mend what is defective in our utterances. For
most of us the place of exact thought is supplied by metaphors
and pictures, by mental images, and figures generalised from
the senses. And thus it happens, that when we come upon
a single precise and definite statement, neither exceeding nor
falling short in its meaning, we are thrown out of our reckon-
ing. Our fancy and memory have nothing left for them to
do: and, as fancy and memory make up the greater part in
what we loosely call thought, our powers of thought seem to -
be brought to a standstill. Those who crave for fluent reading,
or prefer easy writing, something within the pale of our usual
mental lines, are more likely to find what they seek in the
ten partially correct and approximate ways commonly used to
give expression to a truth, than in the one simple and accurate
statement of the thought. We prefer a familiar name, and
an accustomed image, on which our faculties may work. But
in the atmosphere of Hegelian thought, we feel very much
as if we bad been lifted into a vacuum, where we cannot
breathe, and which is a fit habitation for unrecogmisable ghosts
only.

To read Hegel reminds us of the process we have to go
through in trying to answer a riddle. The terms of the pro-
blem to be solved are all given to us: the features of the
object are, it may be, fully described: and yet somehow we
cannot at once tell what it is all about, or add up the sum
of which we have the several items. We are waiting to learn
the subject of the proposition, of which all these statements
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may be regarded as the predicates. Something, we feel, has
undoubtedly been said: but we are at a loss to see what it
has been said about. Our mind wanders round from one
familiar object to another, and tries them in succession to see
whether any one satisfies the several points in the state-.
ment and includes them all. We grope here and there for
something we are acquainted with, in which the bits of the
description may cohere, and get a unity which they cannot
give themselves. When once we have hit upon the right
object, our troubles are at an end: and the empty medium
is now peopled with a creature of our imagination. We have
reached a fixed point in the range of our conceptions, around
which the given features may cluster.

All this trouble caused by the Hegelian theory of what
philosophy involves—viz. a construction of its subject-matter,
is saved by a device well-known to the several branches of
Science. It is the way with them to assume that the student
has a rough general image of the objects which they examine ;
and under the guidance, or with the help of this generalised
image, they go on to explain and describe its outlines more
completely. They start with an approximate conception, such
as anybody may be supposed to have; and this they seek to
render more definite. The geologist, for example, could scarcely
teach geology, unless he could pre-suppose or produce some
acquaintance on the part of his pupils with what Hume would
have called an ‘impression’ or an ‘idea’ ‘of the rocks and for-
mations of which he has to treat. The geometer gives a
short, and, as it were, popular explanation of the sense in
which angles, circles, triangles, &c. are to be understood: and
then by the aid of these provisional definitions we come to a
more scientific notion of the same terms. The third book of
Euclid, for example, brings before us a clearer notion of what
a circle is, than the nominal explanation in the list of definitions.
By means of these temporary aids, or, as we may call them,
leading-strings for the intellect, the progress of the ordinary
scientific student is made tolerably easy. But in philosophy,
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as it is found in Hegel, there is quite another way of working.
The helps in question are absent: and until it be seen that
they are not even needed, the Hegelian theory will remain
a sealed mystery. For that which the first glance seemed to
show as an enigma, is only the plain and unambiguous state-
ment of thought. Instead of casting around for images and
accustomed names, we have only to accept the several terms
and articles in the development of thought as they present
themselves. These terms merely require to be apprehended.
They stand in no need of illustration, or of light from our
experience.

Ordinary knowledge consists in referring a new object to
a class of objects, that is to say, to a generalised image with
which we are already acquainted. It is not so much cognition
as re-cognition. ¢ ¢What is the truth?’” asked Lady Chettam
of Mrs. Cadwallader in Middlemarch. ¢ ¢The truth? he is as
bad as the wrong physic—nasty to take, and sure to disagree.’
‘There could not be anything worse than that,” said Lady
Chettam, with so vivid a conception of the physic that she
seemed to have learned something exact about Mr. Casaubon’s
disadvantages.” Once we have referred the new individual to
a familiar category, or a convenient metaphor, once we have
given it a name, and introduced it into the society of our
mental drawing-room, we are satisfied. We have put a fresh
object in its appropriate drawer in the cabinet of our ideas:
and hence, with the pride of a collector, we can calmly call
it our own. But such acquaintance, proceeding from a mingling .
of memory and naming, is not the same thing as knowledge
in the strict sense of the term!. ‘What is he? Do you know
him?’ These are our questions: and we are satisfied when
"we learn his name and his calling. We may never have pene-
trated into the inner nature of those objects, with whose fout
ensemble, or rough outlines, we are so much at home, that we
fancy ourselves thoroughly cognizant of them. Classifications

1¢Das Bekannte iiberhaupt ist darum, weil es bekannt ist, nicht erkannt.’
Phenomenologie des Geistes, p. 24.

b
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are only the first steps in science: and we do not understand
a thought because we can view it under the guise of some
of its illustrations.

In the case of the English reader of Hegel some peculiar
hindrances spring from the foreign language. In strong con-
trast to most of the well-known German philosophers, he may
be said to write in the popular and national dialect of his
country. Of course there are tones and shades of meaning
given to his words by the general context of his system. But
upon the whole he did what he promised to Voss. In a letter
addressed to that poet from Jena in 1805, he says of his
projects: ¢ Luther has made the Bible, and you have made
Homer speak German. No greater gift than this can be given
to a nation. So long as a nation does not know a mnoble
work in its own language, it is still barbarian, and does not
regard the work as its own. Forget these two examples, and
I may describe my own intention as an attempt to teach
philosophy to speak in German!.’

Hegel is unquestionably par ezcellence the philosopher of Ger-
many,—German through and through. For philosophy, though
the common birthright of full-grown reason in all ages and
countries, must like other universal and cosmopolitan in-
terests, such as the State, the Arts, or the Church, submit
to the limits and peculiarities imposed upon it by the na-
tural divisions of race and language. The subtler nuances,
as well as the coarser differences of national speech, make
themselves vividly felt in the systems of philosophy, and
defy translation. If Greek philosophy cannot, no more
can German philosophy be turned into a body of English
thought by a stroke of the translator’s pen. There is a dif-
ference in this matter between the sciences, and philosophy.
The several sciences have a de-nationalised and humanitarian
character, like the trades and industries of various nations:
they are pretty much the same in one country and another.
But in the political body, in the works of high art, and in

1 Vermischte Schriften, vol. IL. p. 474.
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the systems of philosophy, the whole of the character and
temperament of the several peoples finds its expression, and
stands distinctly marked, in a shape of its own. If the form
of German polity be not transferable to this side of the Channel,
no more will German philosophy. Direct utilisation for English
purposes is out of the question: the circumstances are too
different. But the study of the great works of foreign thought
is not on that account useless, any more than the study of
the great works of foreign statesmanship.

Hegel did good service, at least, by freeing philosophy from
that aspect of an imported luxury, which it usually had,—as
if it were an exotic plant removed from the bright air of
Greece into the melancholy mists of Western Europe. ¢We
have still,’ he says, ‘to break down the partition between the
language of philosophy, and that of ordinary consciousness: we
have to overcome the reluctance against thinking what we
are familiar withl’ Philosophy must be brought face to
face with ordinary life, so as to draw its.strength from the
actual and living present, and not from the memories or
traditions of the past. It has to become the organised and .
completed thinking of what is contained blindly and vaguely
in the various levels of popular intelligence, as these are more or
less educated and ordered. Perhaps however the attempt to
philosophise in native German gives rise to a purism of language
which is quite impossible in English, with its double sym-
pathies. Even Hegel seems to find the resources of German
occasionally fail him, and has to employ the corresponding words
of native and classical origin with considerable difference of
meaning. Sometimes, too, he shows a tendency to etymologise
on very narrow grounds, and to do something very like playing
on words. But it was a great thing to banish a pompous
and aristocratic dialect from philosophy, and to lead it back
to those words and forms of speech, which are in at least a
silent harmony with the national feeling.

1 Hegel’s Leben (Rosenkranz), p. 552.
b2
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CHAPTER 1II

ENGLISH PHILOSOPHY AND HEGEL.

Ar the present day in England, philosophy is either ignored
altogether, or brought down to the level of a special branch
of science, if it be not rather made a receptacle for the
principles common to all the sciences. The favourite term for
those researches, which are directed towards the objects once con-
sidered proper to philosophy, is now Mental and Moral Science.
The old name is in certain circles restricted to denote the
vague and irregular speculations of those thinkers, who either
lived before the rise of exact science, or who acted in defiance
of its precepts and its example. One large and influential class
of English thinkers inclines to sweep philosophy altogether
away, as equivalent to metaphysics and obsolete forms of error;
and upon the empty site thus obtained they are constructing
a body of psychological facts, or they are trying to arrange
and codify those general remarks upon the general procedure
of the sciences, which are known under the name of Inductive
Logic. A smaller, but not less vigorous, class of philosophers
look upon their business as an extension and rounding off
of science, as the complete unification of knowledge. The
first is the school best known by the names of Mr. J. S. Mill
and Mr. Bain: the second is the doctrine of Mr. Herbert
Spencer.

If we look to history, it is at once clear that philosophy
has had much to do with science. In their earlier stages the
two tendencies of thought were scarcely distinguishable. The
philosophers of Ionia and Magna Graecia were also the scien-
tific teachers of their time. Their fragmentary remains remind
us at times of the modern theories of geology and biology,—
at other times of the teachings of idealism. The same thing
is comparatively true of the earlier philosophers of Modern
Europe. The seventeenth and eighteenth centuries, in spite
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of Bacon and Newton, endeavoured to study the laws of
mental movement by a method, which was a strange mixture
of empiricism and metaphysics. They attempted to apply the
general laws of thought to the examination of the special
phenomena of the mind. In the works of these thinkers, as
of the pre-Socratics, one element may be styled philosophical,
and another element may be styled scientific,—if we- use both
words vaguely. But with Socrates in the ancient, and with
Kant in the modern epoch of philosophy, the boundary between
the two regions was definitively drawn. The distinction was
in the first place achieved. by turning the back upon science
and popular conceptions. Socrates withdrew thought from
disquisitions concerning the nature of all things, and fixed it
upon man, and the state of man. Kant left the broad fields
of actually-attained knowledge, and inquired into the central
principle on which the acquisitions of science were founded.

The change thus begun was not unlike that which Copernicus
effected in the theory of Astronomy. Human thought, either
in the actualised form of the State, or in the abstract shape
of the Reason,—that thought, which is a man’s true world,—
was made the pivot around which the system of the sciences
might turn. In the contest, which according to Reid prevails
between Common Sense and Philosophy, the presumptions of
the former have been distinctly reversed, and Kant, like
Socrates, has shown that it is not the single body of doctrine,
but the humanity, the moral law, the thought, which under-
lies these doctrines, which gives the real resting-point and true
centre of movement. But this negative attitude of philosophy to
the sciences is only the beginning, needed to secure a stand-
ing-ground. In the ancient world Aristotle, and in the modern
Hegel, exhibit the movement outwards to reconquer the uni-
verse, proceeding from that principle which Socrates and Kant
had emphasised in its simpler and less developed aspect.

Mr. Mill, in the closing chapter of his Logic, has briefly
sketched the ideal of a science to which he gives the name
of Teleology, corresponding in the ethical and practical sphere

-~
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to a Philosophia Prima, or Metaphysics, in the theoretical.
This ideal and ultimate court of appeal is to be valid in
Morality, and also in Prudence, Policy, and Taste. But the
conception, although a desirable one, falls short of the work
which Hegel assigns to philosophy. What he intended to
accomplish with detail and regular evolution was not a system
of principles in these departments of action only, but a theory
of the thought which also manifests itself in Art, Science, and
Religion, in all the consciousness of ordinary life, and in the
movement of the world. Philosophy ranges over the whole
field of actuality, or existing fact. Abstract principles are
all very well in their way: but they are not philosophy. If
the world in its historical and its present life developes into
endless detail in regular lines, philosophy must equally develope
the narrowness of its first principles into the plenitude of a
System,—into what Hegel calls the Idea. His point of view
may be gathered from the following remarks in a review of
Hamann, an erratic friend and contemporary of Kant’s. ¢Ha-
mann would not put himself to the trouble, which in a higher
sense God undertook. The ancient philosophers have described
God under the image of a round ball. But if that be His
nature, God has unfolded it; and in the actual world He has
opened the closed shell of truth into a system of Nature, into
a State-system, a system of Law and Morality, into the system
of the world’s history. The shut fist has become an open
hand, the fingers of which reach out to lay hold of man’s
mind, and draw it to Himself. Nor is the human mind a
mere abstruse intellect, blindly moving within its own secret
recesses. It is no mere feeling and groping about in a vacuum,
but an intelligent system of rational organisation. Of that
system Thought is the summit in point of form : and Thought
. may be described as the capability of surveying on its surface
the expanse of Deity unfolded, or rather as the capability, by
means of thinking over it, of entering into it, and then when
the entrance has been secured, of thinking over God’s expansion
of Himself. To take this trouble is the express duty and end
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of ends set before the thinking mind, ever since God laid
aside His rolled-up form, and revealed Himself!.’

Enthusiastic admirers have often spoken, as if the salvation
of the time could only come from the Hegelian philosophy.
“Grasp the secret of Hegel,” they say, ‘and you will find a
cure for the delusions of your own mind, and the secret which
is to set right the wrongs of the world.” These high claims
to utility were never made by Hegel himself. According to
him, philosophy can produce nothing new. Practical states-
men, and theoretical reformers, may do their best to correct
the inequalities of the world. But the very terms in which
Bacon scornfully depreciated one great result of philosophy are
to be accepted in their literal truth. Like a virgin consecrated
to God, she bears no fruit2. She represents the spirit of the
world, resting, as it were, when one step in the progress has
been accomplished, and surveying the advance which has been
made. Nor has philosophy the vocation to edify men, and
so to take the place of religion on the higher levels of intellect.
It does not profess to bring into being that which ought to
be, but is not as yet. It sets up no ideals, which must wait
for some future day in order to be realised. The subject-matter
of philosophy is that which is always realising and always
realised,—the world in its wholeness as it is and has been. It
seeks to put before us, and embody in permanent outlines, the
universal law of the mind’s movement, and not the local, tem- .
porary, and individual acts of human will.

Those who ask philosophy to construe, or to deduce a priori
a single blade of grass, or a single act of a man, must not be
grieved if their request sounds absurd and meets with no
answer. The sphere of philosophy is the Universal. We may
say, if we like, that it is retrospective. To comprehend the
universe of thought in all its formations and all its features,
to reduce the solid structures, which mind has created, to
fluidity and transparency in the pure medium of thought, to
set free the fossilised intelligence which the great magician

! Vermischte Schriften, vol. II. p. 87. ? De Augm. Scient. III. 5.
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who wields the destinies of the world has hidden under the
mask of Nature, of the mind of man, of the works of Art, of
the institutions of the State and the orders of Society, and of
religious forms and Creeds:—such is the complicated problem
of philosophy. It has to comprehend the world, not try to
make it better. If it were the purpose of philosophy to reform
and improve the existing state of things, it comes a little too
late for such a task. ¢ As the thought of the world,” says Hegel,
‘it makes its first appearance at a time, when the actual fact
has consummated its process of formation, and is now fully
matured. This is the doctrine set forth by the notion of
philosophy ; but it is also the teaching of history. It is only
when the actual world has reached its full fruition that the
ideal rises to confront the reality, and builds up, in the shape
of an intellectual realm, that same world grasped in its sub-
stantial being. When philosophy paints its grey in grey,
some one shape of life has meanwhile grown old: and grey in
grey, though it brings it into knowledge, cannot make it
young again. The owl of Minerva does not start upon its
flight, until the evening twilight has begun to falll’

CHAPTER III.

HEGEL AND THEOLOGY.

EvEN an incidental reader of Hegel cannot fail to be struck
with the frequent recurrence of the name of God, and with
the many allusions to matters not generally touched upon,
unless in works bearing upon religion. There were two ques-
tions which seem to have had a certain fascination for Hegel.
One of them, a rather unpromising problem, referred to the

! Philosophie des Rechts, p. 20.
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distances between the several planets in the solar system, and
the law regulating these intervals!. The other and more in-
timate problem turned upon the value of the proofs usually
offered in support of the being of God. This question treated
of the matter in these proofs, as distinguished from the imperfect
manner in which the arguers presented it. Again and again
in his Logic, as well as in other discussions more especially
devoted to it, he examines this problem. His persistence in
this direction might earn for him that title of ¢ Knight of the
Holy Ghost,’ by which Heine, in one of the delightful poems
of his ¢ Reisebilder,’ describes himself to the little maiden of
the Harz mountains. The poet of Love and of Freedom had
undoubted rights to rank among the sacred band: but so
also had the philosopher. Like the Socrates whom Plato
describes to us, he seems to feel that he has been commissioned
to reveal the truth of God, and quicken men by an insight
into the right.wisdom. Nowhere in the modern period of phi-
losophy has the same high spirit breathed in the utterances
of a thinker. The same theme is claimed as the common
heritage of philosophy and religion. In a letter to Duboc?,
the father of a modern German novelist, Hegel lets us see how
important this aspect of his system was to himself. He had
been asked to give a succinct explanation of his standing-
ground : and his answer begins by pointing out that philosophy
seeks to apprehend by means of thought the same truth which
the religious mind has by faith.

Words like these may at first sight suggest the bold soaring
of ancient speculation in the times of Plato and Aristotle,
or even the theories of the medieval Schoolmen. They sound
as if he proposed to do for the modern world, and in the full
light of modern knowledge, what the Schoolmen tried to accom-
plish within the somewhat narrow conceptions of medieval
Christianity and Greek logic. Still there is a difference between
the two cases. While the Doctors of the Church derived
the form of exposition, and the matter of their systems, from

! Hegel’s Leben, p. 15s5. 3 Vermischte Schriften, vol. I1. p. 520.
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two incompatible sources, the modern Scholastic of Hegel claims
to be a harmonious unity, body finding soul, and soul giving
itself body. And while the Hegelian system has the all-
embracing and encyclopaedic character by which Scholastic
thought threw its arms around heaven and earth, it has also
the untrammelled liberty of the Greek thinkers. Hegel, in
short, is a synthesis of these two modes of speculation: free as
the ancient, and comprehensive as the modern. His theory is
the explication of God; but of God in the actuality and pleni-
tude of the world, and not as a transcendent Being in the
solitude of a world beyond.

The greatness of a philosophy is its power of comprehending
facts. The most characteristic fact of modern times is Chris-
tianity. The general thought and action of the civilised world
has been alternately fascinated and repelled, but always in-
fluenced, and to a high degree permeated, by the Christian
theory of life. That fact is the key to the secret of the world,—
even if we add, as some will prefer, of the world as it is and
has been. And therefore the Hegelian system, if it is to be
a philosophy at all, must be in this sense Christian. But
it is neither a critic, nor an apologist of Christianity. The
voice of philosophy is as that of the Jewish doctor of the
Law: ¢ If this council or this work be of men, it will come
to nought: but if it be of God ye cannot overthrow it.
Philosophy examines what is, and not what, according to some
opinions, ought to be. Such a point of view requires no
discussion of the ‘How’ or the ‘Why’ of Christianity. It
involves no inquiry into historical documents, nor into the
belief in miracles.

Again, it may be asked in what sense philosophy has to
deal with God and with Truth. These two terms are used
as synonyms in Hegel. All the objects of science, all the
" terms of thought, all the forms of life, lead out of themselves,
and seek for a centre and resting-point. They are severally
inadequate and partial, and they crave adequacy and com-
pleteness. They tend to organise themselves, and so to constitute
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a system or universe; and in this tendency to unity consists
their truth. Their untruth lies in isolation and pretended
independence. This completed unity in which all things receive
their entireness, and become adequate, is their Truth: and
that Truth, as known in religious language, is God. Rightly
or wrongly, God is thus interpreted in the Logic of Hegel.

Such a position must seem very strange to one who is
familiar only with the sober studies of English philosophy. In
whatever else the leaders of the several schools in this country
disagree, they are all, or nearly all, at one in banishing God and
religion to a world beyond the present sublunary sphere, to an
inscrutable region beyond the scope of scientific inquiry, where
statements may be made at will, but where we have no power
of verifying any statement whatever. This is the common
doctrine of Spencer and Mansel, of Hamilton and Mill. Even
those English thinkers, who show some anxiety to support
what is at present called Theism, generally rest content with
vindicating for the mind the vague perception of a Being
beyond us, and differing from us incommensurably. He is
the Unknown Power, felt by what some of these writers call
intuition, and others call experience. They do not however
allow to knowledge any capacity of apprehending in detail
the truths which belong to the kingdom of God. The whole
teaching of Hegel is the overthrow of the limits thus set to
religious thought. To him all thought, and all actuality, when
it is grasped by knowledge, is from man’s side, an exaltation
of the mind towards God: while, when regarded from the
Divine standing-point, it is the manifestation of His own |
mature in its infinite variety.

It is only when we fix our eyes clearly on these general
features in his speculation, that we can understand why he
places the maturity of ancient philosophy in the time of
Plotinus and Proclus. For the same reason he gives so much
attention to the religious or semi-religious theories of Jacob
Bohme and of Jacobi, though these men were in many ways
80 unlike himself.
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CHAPTER 1IV.

IDEALISM AND REALISM.

Ir is hazardous to try to sum up the Hegelian philosophy in
a few paragraphs. Since Aristotle separated philosophy from
the productive arts, it need scarcely be repeated that the result
of a philosophical system is nothing palpable or tangible,—
nothing on which you can put your finger, and say definitely :
Here it is. The point of the philosopher’s remarks lies in
their application. The statement of the principle or tendency
of a philosophical system tells not what that system is, but
what it is not. It marks off the position from contiguous pointe
of view; and on that account never gets beyond the border-
land, which separates that system from something else. The
method and process of reasoning is as essential in knowledge,
as the result to which it leads: and the method in this case
is thoroughly bound up with the subject-matter. A mere ana-
lysis of the method, therefore, or a mere record of the purpose
and outcome of the system, would be, the one as well as the
other, a fruitless labour, and come to nothing but words. Thus
any attempt to convey a glimpse of the truth in a few sentences
and in large outlines seems foreclosed. The theory of Hegel
has an abhorrence of mere generalities, of abstractions without
life in them, or growth out of them. His principle has to
prove and verify itself to be true and adequate: and that
verification fills up the whole circle of circles, of which philosophy
is said to consist.

It seems as if there were in Hegel two distinct babits of
mind which the world rarely sees except in separation. On
one hand there is a sympathy with mystical and intuitional
minds, with the upholders of immediate knowledge and innate
ideas,—those who would fain lay their grasp upon the whole
before they have gone through the drudgery of details. On
the other hand, there is a strongly rational and non-visionary
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intellect, with a practical and realistic bent, and the full -
scientific spirit. Looked at from some points of view, Hegel
has been accused of dreaminess, pietism, and mystical theology. -
His merging of the ordinary contrasts of thought in a completer
truth, his mixing up of religious with logical questions, and
the general unfathomableness of his doctrine, all seem to sup-
port such a charge. Yet all this is not inconsistent with a
rough and incisive vigour of understanding, a plainness of
reason, and a certain hardness of temperament. This philo-
sopher is in many ways not distinguishable from the ordinary
citizen. He is contemptuous towards all weakly sentimentalism,
and almost brutal in his emphasis on what actually is, as distinct
from what might have been ; and keeps his household accounts
as carefully as the average head of a family. This convergence
of two tendencies of thought may be noticed in the gradual
maturing of his ideas. In the period of his ¢ Lehrjahre,’ or
apprenticeship, from 1790 to 1800, we can see the study of
theology in the earlier part of that time at Berne succeeded by
the study of politics and philosophy at Frankfort-on-the-Main.

His purpose on the whole may be termed an attempt to
combine breadth with depth, the intensity of the mystic, who
craves for union with Truth, with the extended range and
explicitness of the seekers after knowledge. ‘The depth of
the mind is only so deep as its courage to expand and lose
itself in its explication’.” It must prove its profundity by the
ordered fulness of the knowledge which it has realised. The
position and the work of Hegel will not be intelligible unless
we keep in view both of these antagonistic points.

On the one hand stands the tendency to apply those methods,
which have been already applied with brilliant success in the
various branches of science, to the criticism of objects which
do not in the first instance come within the scope of these
sciences. It is the employment of hard and fast lines of dis-
tinction, and of dogmatic methods, the application of conditions
to the unconditioned; and its final outcome is a sweeping

! Phenomenologie des Geistes, p. 9.
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criticism under which the ordinary ideas of morality and
religion are found to fail. Under this head comes the ordinary
metaphysical doctrine, which tries to bind the Absolute in
words ; the empiricism, which either abolishes the super-sensible
altogether, or aims at making it conform to the canons of
science : and the Kantian system, which shows the insufficiency of
both these methods, but has nothing better of its own to offer?.

On the other side stands the claim or the assurance springing
from an immediate and native union with eternal Truth. The
¢ Faith’ of Jacobi and the ¢ Intellectual Intuition’ of Schelling,
the gift of genius which sees the truth at one glance, and
sees it whole,—the prophetic utterance and the enthusiastic
vision of the Infinite—were to some extent a needful reaction
against the dominancy of the abstracting intellect, revelling in
distinctions, conditions, and categories. The beginning of
the nineteenth century in Germany, as well as in England,
was a period of effervescence :—there was a good deal of fire,
but perhaps there was still more of smoke. Genius was exultant
in its aspirations after Freedom, Truth, and Wisdom. The
Romantic School, under the philosophical patronage of Schel-
ling, counted amongst its literary chiefs the names of the
Schlegels, of Tieck, Novalis, and perhaps Richter. The world,
as that generation dreamed, was to be made young again,—
not by drinking, where Wordsworth led, from the fresh springs
of nature,—but by an elixir distilled from the withered flowers
of medieval Catholicism and chivalry, and even from the old
roots of primeval wisdom. The good old times of faith and
barmonious beauty were to be brought back again by the
Joint labours of ideas and poetry. To that period of incipient
and darkling energy Hegel stands in very much the same
position as Luther did to the pre-Reformation mystics, to
Meister Eckhart, and the unknown author of the ¢ German
Theology.” It was from this side, from the school of Genius and
Romance in philosophy, that Hegel was proximately driven, not
into sheer re-action, but into system, development, and science.

! Compare pages 50-102 of the Logic.
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To elevate philosophy from a love of wisdom into the pos-
session of real wisdom, into a system and a science, is the ,
aim which he distinctly set before himself from the beginning.
In almost every work, and every course of lectures, whatever
be their subject, he cannot let slip the chance of an attack
upon the mode of philosophising, which substituted the strength
of belief or conviction, for